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SEDER 

Order of Service 

 
I. Recite the Kiddush Page 4 

II. Parsley dipped in Salt Water Page 6  

III. The middle Matsah is broken; one part to be 
eaten at end of the meal as the Afikomen. The 
story of Israel's deliverance is told. Page 7 

 
IV. The Four Questions Page 9 

V. Response Page 19 

VI. Three Passover Symbols Page 12 

VII. Elijah Page 14 

VIII. Matsah, Bitter Herb and Charoses are eaten 

together. Page 16 

IX. Recite blessing before meal and over Matsah. Page 17 

X. Meal is served. Page 18 

XI. Meal is concluded with the eating of the 

Afikomen. Page 18 

XII. Expression of good will and gratitude to all. Page 18 
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SYMBOLS OF THE PASSOVER SEDER 
 

A)  The Sedar Table Set t ing 
1)  Sedar P lat ter .  Th is  is  a  large p la te that  is  set  convenient ly  for  the person(s)  who wi l l  

conduct  the Sedar.  Upon the Sedar P lat ter ,  the fo l lowing are p laced:  
a)  Pesach.  The Roasted Shankbone (The shankbone should be that  o f  a  lamb or  an 

appropr ia te  equiva lent . )  
b)  Charoset .  (Th is  is  a  mix ture of  chopped apples,  chopped nuts and c innamon 

b lended wi th  a  smal l  quant i ty  o f  sweet  w ine.)  
c)  Moror  or  B i t ter  Herbs.  (Fresh horseradish e i ther  grated or  cut  in to  p ieces may be 

used.)  
d)  Karpas.  (Th is  may be pars ley,  watercress or  le t tuce.  Celery ,  on ion and potatoes 

are a lso used.  
e)  The Roasted Egg.  (A hard-boi led egg wi l l  do i f  necessary. )  
f )  Three Matsot .  The matsot  are each covered separate ly  in  a  large napkin su i tab ly  

fo lded,  or  p laced in  a  specia l  matsot  cover .  (These matsot  need not ,  however,  be 
p laced upon the Sedar P lat ter .  Owing to  the i r  s ize,  i t  may be more convenient  to  
keep them on the i r  own p la t ter  or  separate in  the i r  spec ia l  cover . )  

 
2)  Wine.  A cup of  w ine is  p laced at  each set t ing.  A f i l led wine decanter  should a lso be 

at  hand.  (Fru i t  ju ices,  especia l ly  grape ju ice,  may be used in  p lace of  the wine.)  
 

3)  Cup of  E l i jah.  A large br imming goblet  named for  the prophet  E l i jah is  set  near  the 
center  o f  the tab le .  

 
4)  Ind iv idual  Por t ions.  Dur ing the course of  the Sedar,  the ind iv idual  par t ic ipants  wi l l  

require  var ious i tems,  severa l  o f  which are a lso inc luded on the Sedar P la t ter .  Bowls 
of  the fo l lowing should be eas i ly  ava i lab le  to  each person.  
a)  A d ish of  charoset .  
b)  A p late of  horseradish,  cut  in to  smal l  p ieces or  grated.  
c)  A port ion of  pars ley,  watercress or  le t tuce.  
d)  A d ish of  sa l t  water  

 
5)  Sedar Decorat ions.  Appropr ia te  decorat ions for  the Sedar tab le ,  or  for  the room in  

which the Sedar is  tak ing p lace,  inc lude f lowers;  f igures of  domest ic  an imals  and 
the i r  young;  and works of  ar t  genera l ly  that  ce lebrate the Passover themes of  
f reedom, creat iv i ty  and Spr ing.  
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I. 
 
Commentary :  Wine p lays a s ign i f icant  ro le  in  many Jewish ceremonies.  H is tor ica l ly ,  w ine 
has been employed on fest ive occasions as a symbol  o f  sanct i f icat ion and re jo ic ing.  In  the 
t rad i t ional  Seder serv ice,  each par t ic ipant  is  expected to  dr ink four  cups of  w ine.  The 
number of  cups as " four , "  was arb i t rar i ly  determined,  develop ing as a response to  the r i tua l  
needs of  the per iod in  which the t rad i t ional  Seder evolved.  Thus,  in  the t rad i t ional  Seder 
the f i rs t  cup is  drunk at  the beginn ing of  the serv ice,  as par t  o f  the ceremony of  
sanct i f icat ion (K iddush),  to  s ign i fy  the specia l  qual i ty  o f  the fest iva l  day.  Another  cup,  the 
Cup of  Benedic t ion,  fo l lows the grace af ter  meals .  These two cups of  w ine were not  un ique 
to  the Passover  in  t rad i t ional  observance.  They were s imi lar ly  drunk on the Sabbath,  
fest iva ls ,  and other  happy occasions.  To emphasize,  therefore,  that  the Seder was a 
un iquely  joyous exper ience,  two more cups of  w ine were added to  the t rad i t ional  Seder:  one 
to  be drunk before d inner  was served,  a f ter  complet ion of  the f i rs t  par t  o f  the serv ice;  and 
the other  a t  the conclus ion of  the ent i re  serv ice.  
 
A fanc i fu l  homi ly  to  just i fy  four  cups of  w ine at  the Seder is  prov ided t rad i t ional ly  by bas ing 
the number " four"  upon four  d iv ine promises of  de l iverance and favor  that  are recounted in  
the legendary scr ip tura l  account  o f  the Israe l i tes '  exodus f rom Egypt .  These promises,  
which appear in  the Pentateuch,  Exodus 6:6 and 7 ,  are:  " I  w i l l  br ing you out  f rom under the 
burdens of  the Egypt ians,"  " I  w i l l  de l iver  you f rom the i r  bondage,"  " I  w i l l  redeem you wi th  an 
outs t re tched arm,"  and " I  w i l l  take you to  Me for  a  people."  
 
 
I t  may be noted,  regard ing the ceremonia l  use of  w ine in  th is  Haggadah,  that  the Seder 
serv ice has been shor tened considerably  f rom i ts  t rad i t ional  length.  Th is  is  to  sat is fy  the 
genera l  need in  modern r i tua l ism both for  conciseness and the avoidance of  unnecessary 
addi t ions and repet i t ions.  Accord ing ly ,  the t rad i t ional  four  ceremonia l  occas ions for  dr ink ing 
have been reduced to  two.  Moreover,  the fo l lowing addi t ional  changes may be inst i tu ted at  
the opt ion of  the par t ic ipants .  Rather  than dra in ing the cup at  each ceremonia l  occas ion,  i t  
w i l l  serve the fest ive s ign i f icance of  the wine i f  a  s ip  is  taken.  Fur thermore,  the symbol ic  
purposes of  the Seder wi l l  be sat is f ied i f  f ru i t  ju ice is  subst i tu ted for  the wine.  A l though any 
k ind of  f ru i t  ju ice wi l l  do,  grape ju ice is  par t icu lar ly  appropr ia te .  
 

Reader 
Our world is a place  of wonder. Whenever we  pause , we  see  the  ways of 

change. Even now the  warmth of spring replaces the  cold of winter.  Nights 

grow short and days long. Blessed is the  l ight and warmth of spring! 
(Candles are l i t )  
 

Blessed is the  fountain of l i fe ,  ground of be ing, by whose power we l ight the  

(Sabbath and) festival candles.  

 

[His tor ical  Reading]  
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Group 
From the  power of creation f lowed stars and planets, sun and earth. Orbit ing in 

its course , earth from the  sun rece ives rays of changing t imes and seasons. 

Winter's rays are  indirect and thin; they shine  brie fly and are  quickly gone . As 

the  rays turn direct and full ,  days lengthen and the  air  is warm. The  t ime of 

spring has come. Blessed is the  l ight and warmth of spring.  

 

Blessed is the  fountain of l i fe ,  ground of be ing, by whose power we have  

abided, we  have  endured, to reach this festive  season.  

 

[His tor ical  Reading]  

 

Reader and Group 
We raise  our cups to the  force  and flow of l i fe  in its many seasons. 

Blessed is the  fountain of l i fe ,  ground of be ing, by whose creative  power 

humankind fashions the  fruit  of the  vine . 

Blessed is the  fountain of l i fe ,  ground of be ing, 

by whose  creative  power we  forge  commandments  

of the  heart and de light in them. 

We have  in love  and favor taken the  festival of Pesach as our possession, a 

remembrance  of an essential  goal of humankind. 

For it  is a preeminent event among hallowed occasions,  

a symbol of the  fulf i l lment of humankind. 

We have  chosen freedom and sanctif ied it  among all  good things. 

So have  we sanctif ied Pesach in love , and in favor have  we taken it  as a 

possession. 

Blessed is the  ground of be ing by whose power we hallow the  Pesach. 

 

[His tor ical  Reading] 
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II. 
 
Commentary :  The or ig ina l  s ign i f icance of  the Karpas (pars ley,  le t tuce,  watercress)  and Sal t  
Water  is  to  be found in  connect ion wi th  Pascal  Lamb. The b lood of  the Pascal  Lamb, 
accord ing to  Scr ip ture,  was to  be p laced on the l in te l  and s ide-posts  o f  the Israe l i tes '  
homes.  This  would protect  the i r  f i rs t  born sons f rom death,  the last  p lague that  was to  be 
v is i ted on the Egypt ians (Exodus 12:21-23) .  The b lood was appl ied to  the l in te ls  and s ide-
posts  by s t r ik ing them wi th  bunches of  hyssop d ipped in  the Paschal  Lamb's  b lood.  The 
Karpas represents the hyssop,  and the Sal t  Water  the b lood.  For  the modern reader,  the 
Karpas is  genera l ly  seen as po int ing to  the r ich product iv i ty  o f  the ear th ,  o f  which we are 
par t icu lar ly  aware in  the spr ing.  The Sal t  Water  may be v iewed s imply  as a condiment .  
 

Reader 
For, lo,  the  winter is past,  

The  rain is over and gone; 

The  f lowers appear on the  earth; 

The  t ime of singing is come, 

And the  voice  of the  turtle  is heard in our land; 

The  f ig-tree  puts forth her green f igs, 

And the  vines in blossom give  forth the ir  

fragrance  (Song of Songs 2:11-12).  

 
(Pars ley,  le t tuce or  watercress is  shared wi th  the group,  p laced in  ind iv idual  p la tes.)  
 

Reader and Group 
We are  freed by the  warmth of love  to grow full  and strong. From our fullness 

and strength come the  gifts we  share  with others. So does the  warmth of spring 

free  the  land to create  its r ich growth. Winter's chains melt,  and the  seeds 

sprout green and tall .  Blessed are  the  fruits of l i fe  and earth, whose  goodness 

and beauty bring joy to the  heart of humankind. 

 
(Pars ley,  le t tuce or  watercress is  d ipped in to  sa l t  water  and the fo l lowing is  rec i ted before 
par tak ing.)  
 
 

Blessed is the  ground of be ing, fountain of l i fe ,  by whose power we bring forth 

the  fruit  of the  earth. 

 

[His tor ical  Reading] 
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Reader or Song (page ) 
The  rain is over and gone, 

The  winter no more  sends its clouds. 

The  turtledove  coos in our land, 

I t 's t ime, i t 's t ime, i t 's t ime to blossom for f lowers. 

 

 

III. 
 
(The middle matsah on the p la te  of  Three Matsot  is  broken by the reader.  One hal f  is  le f t  the 
matsot  p la te .  The other  ha l f  which serves as the Af ikomen,  is  h idden,  so the ch i ldren may 
la ter  f ind and return i t  for  a  reward in  which every ch i ld  shares.)  
 
Commentary :  The term Af ikomen der ives f rom the Greek,  most  probably  f rom a word 
meaning "af ter-meal  desser t , "  (a l though a Greek word meaning " fest iva l  song" has a lso been 
suggested as the or ig in ."  The Af ikomen is  the last  food eaten at  the Seder.  I t  consis t  o f  a  
p iece of  matsah that  has been broken of f  f rom the middle matsah of  the s tack of  Three 
Matsot  t rad i t ional ly  ca l led Kohen,  Lev i ,  and Yisrae l .  The custom of  the Af ikomen has been 
t raced to  an anc ient  ru le  requir ing that  a  p iece of  the Pascal  Lamb be the last  food eaten at  
the Seder.  In  a  la ter  per iod,  when the pract ice of  prepar ing and eat ing a Pascal  Lamb had 
d imin ished,  the ru le  was appl ied to  a  p iece of  matsah instead.  A game is  p layed wi th  the 
ch i ldren at  the Seder over  the Af ikomen. Af ter  the middle matsah has been broken,  the p iece 
se lected as the Af ikomen is  h idden by one of  the adul ts .  The ch i ldren are encouraged to  f ind 
the Af ikomen, and receive a reward when i t  is  re turned.  P ieces of  the Af ikomen are 
d is t r ibuted to  the group,  and i t  is  then eaten at  the conclus ion of  the Seder meal .  In  the 
t rad i t ional  Seder,  the Af ikomen was customar i ly  h idden by the patr iarchal  head of  the fami ly  
under a  p i l low upon which he rec l ined.  Recl in ing on a p i l low,  toward the le f t  s ide,  is  a  re l ic  
o f  the anc ient  pract ice of  rec l in ing on couches,  which i tse l f  was modeled af ter  Roman 
custom. Such rec l in ing s ign i f ied the patr iarchal  fa ther 's  s ta tus as a f ree man and head of  the 
fami ly .  
 
The s ign i f icance of  the Three Matsot  has been changed.  Tradi t ional ly ,  the Matsot  are taken 
pr imar i ly  as symbol iz ing af f l ic t ion and oppress ion,  hence the i r  name "Bread of  Af f l ic t ion"  
(Lach-ma an-ya) .  The matsot  are v iewed rather  as symbol iz ing human courage and power.  
There is  no product ive va lue or  par t icu lar  t ru th  in  the image of  the Jews as pass ive v ic t ims 
of  h is tory .  
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Reader 
(Rais ing the p la te of  the Three Matsot)  

Matsah, the  unleavened bread of Pesach, is dry and hard, a remembrance  of the  

courage  of the  Israe lites in the ir journey through a wilderness, dry and hard, to 

reach the  land of Israe l,  the ir home of freedom. Amidst our festive  abundance , 

the  Matsah brings to mind all  who hunger and thirst.  In the  coming year,  may we 

f ind strength to he lp those  less fortunate  than ourse lves. May all  mankind, next 

year at this season, in peace  and good wil l ,  enjoy a feast joyous as our own. 

 

[His tor ical  Reading] 

  
(The Matsot  p la te  is  rep laced on the tab le . )  

 

Reader or Song (page ) 
Let al l  who are  hungry come and eat.  

Le t al l  who are  in want come and ce lebrate  the  Pesach. 
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IV. THE FOUR QUESTIONS 
(The four quest ions are usual ly  asked by a chi ld.)  

 

 

Why is this night diffe rent from all  other nights? 
 

On all  other nights, we  eat e ither ordinary ( leavened) bread or matsah 

(unleavened bread).  Why on this night,  do we especially eat matsah 

(unleavened) bread? 

 

On all  other nights, we  eat every kind of vegetable . Why, on this night do we 

especially eat bitte r vegetables? 

 

On all  other nights we usually do not dip vegetables even once . Why, on this 

night,  do we dip them twice  ( in salt  water and charoset)? 

 

On all  other nights, we  eat e ither sitt ing as usual or in an easy and festive  

manner. Why, on this night,  do we eat only in an easy and festive  manner? 

 

 

V. Response 
 

Reader and Group 
The four questions are  t imeless, for they have  no one  meaning or response . 

Over the  ages, the  four questions have  been understood and answered in many 

diffe rent ways. We, too, are  called upon to answer them in our own way. In the  

spirit  of ever new response, for our t ime and our place , we  now answer the  four 

questions. 
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Reader 
In every l i fe ,  there  is a journey to freedom. When very young, we  know litt le  of 

freedom. Freedom comes only gradually,  as our thoughts and actions become 

truly our own. At the  beginning of l i fe 's way, we  depend upon others, parents 

and families, to perform our tasks. Slowly the  years pass, we  grow older and 

trave l further along the  path to freedom. Grate ful though we are  to those  who 

have  taught and loved us, sti l l  we  must see  the  world in new ways, our own 

ways. We take  responsibil i ty for our actions, and come to l ive  in and through 

ourse lves. 

 

Group 
The journey to freedom enriches our l ives, ye t i ts challenge  is often hard. 

Freedom must be  worked for,  i t  does not come as a gift .  Life  l ived through 

others may seem easier and safer.  When we choose  ourse lves, at t imes we fee l 

lone ly, and fr ightened by all  there  is to do. 

 

Reader and Group 
At journey's end, freedom brings its r ich reward. Like  earth unchained by spring 

to bear its sweetest fruit ,  humans in freedom bring forth the ir true  se lves, the ir 

greatest creation. How honest the  thoughts we truly think. How real the  acts we 

truly do. How full  the  love  we truly fee l.  

 

Reader or Song (Page ) 
Only be  strong and of good courage . 

(Joshua 1:18) 

 

Reader 
In every new age , the  Jews in community make  a journey to freedom. When the  

world is reborn, the  Jewish spirit ,  too, is re formed and created anew. Pesach 

ce lebrates the  journey of the  Jew to creative  freedom. 
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Reader and Group 
Pesach as a journey to freedom is f irst told of in the  Book of the  Torah named 

Exodus. It  is written that in ancient t imes, the  Jews, who were  called Israe lites, 

once  came to dwell  in the  land of Egypt.  There  they l ived in peace  unti l  a new 

Pharaoh arose . He  made slaves of the  Israe lites, and harsh taskmasters ruled 

over them. The  Israe lites could not leave  the  land, or l ive  as they chose . They 

could not follow the ir re l igion, or work as they wished. Then a new time came; 

Egypt changed and the  Pharaoh weakened. The  Israe lites found strength to 

leave  the ir bondage under the  leadership of Moses. They departed Egypt in a 

great exodus to begin a long journey to freedom. 

 

Reader 
The  Israe lites le ft  Egypt in springtime, when animals give  birth to the ir young, 

and the  early grains are  ready for harvest.  So great was the ir hurry, there  was 

no t ime to bake  the ir regular bread. Instead they made the  special,  quick bread 

called matsah. They took for the ir journey everything that could be  swift ly 

gathered: matzos, clothes, herds and flocks, even the  newborn calves, kids, and 

lambs. 

 

Group 
As in every journey to freedom, the  Israe lites met with hardships. In freedom, 

we must care  for ourse lves. As slaves, the  Israe lites were  cared for by the ir 

masters. The  path from Egypt took the  Israe lites through a wilderness of hunger 

and thirst.  Many thought the  journey too hard. Some wished they had never le ft  

Egypt's f leshpots, and the  safe ty of slavery. 

 

Reader 
Yet the  Israe lites did not re treat.  The  price  of freedom was great,  but the  price  

of slavery was greater.  They completed the ir journey to rece ive  freedom's 

reward: the  power to create  the  l i fe  they desired. 
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Group 
The Israe lites ruled themselves, and from liberty's choice  a community was 

born. Laws were  written and ancient promises fulf i l led. Sett l ing in the  ancient 

land of Canaan, the  Israe lites created a new country. Here  they re joiced in all  

they had done, and gave  to future  ages the  Passover, a festival of creative  

freedom. 

 

Reader or Song (Page ) 
Proclaim l iberty throughout the  land unto all  the  inhabitants thereof  

(Levit icus (25:10).  

 

 

 

VI. THREE PESACH SYMBOLS 
 

Reader 
Symbols are  r ich legacies of the  past.  They point to the  deep recesses of l i fe .  

Thus these  words of a great sage . 

 

Rabbi Gamalie l stated: "Whoever does not speak these  three  words on the  

Pesach has not truly fulf i l led his festival obligations: Pesach; Matsah; and 

Moror." 

 
Commentary :  In  the t rad i t ional  Seder,  the Roasted Shankbone s ign i f ies the Pesach or  
Paschal  Lamb. This  was a lamb of  specia l  per fect ion that ,  accord ing to  the Pentateuch,  was 
to  be r i tua l ly  s laughtered and eaten by every Israe l i te  on the Passover  (Exodus 12:3-14) .  As 
observed in  the fo l lowing commentary on Matsah,  however,  the pentateuchal  Passover  was a 
re la t ive ly  la te  fest iva l  incorporat ing e lements f rom ear l ier  pastora l  and agr icu l tura l  ho l idays.  
Thus long before any reputed Egypt ian exper ience,  the semi-nomadic  t r ibes that  were to  
become known as the Israe l i tes ce lebrated the fer t i l i ty  o f  the i r  f locks and herds in  spr ing 
fest iva ls .  From the newborn an imals ,  r i tua l  sacr i f ices undoubtedly  were made.  I t  is  
reasonable to  conclude that  the Pascal  Lamb of  the Pentateuch ref lects  these ear l ier  spr ing 
pastora l  r i tes.  
 
Although ind i rect  ev idence ex is ts  that  th is  is  the case,  no c lear  ment ion of  such a re la t ion 
appears.  Rather ,  the Pentateuch mainta ins that  Moses prophet ica l ly  inst i tu ted the sacr i f ice 
of  the Pascal  Lamb. 
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In  th is ,  the s ign i f icance of  the Roasted Shankbone is  once again seen in  the l ight  o f  i ts  most  
anc ient  va lues.  The Roasted Shankbone symbol izes the ent i re  process of  creat ion by 
po int ing to  the new l i fe  that ,  w i th  the b i r th  o f  an imals ,  comes for th  in  the spr ing.  
 
Roasted Egg:  In  the t rad i t ional  Seder,  the Roasted Egg s ign i f ies addi t ional  fest iva l  o f fer ings 
that ,  dur ing the b ib l ica l  per iod were sacr i f iced in  the temple on the Passover .  The Roasted 
Egg is  not  re ferred to  in  the t rad i t ional  l i turgy.  I ts  obv ious symbol ic  re ference for  the modern 
re l ig ion is t  is  to  the fer t i l i ty  o f  spr ing.  The egg is  t rad i t ional ly  eaten f i rs t  a t  the Seder meal .  
  
(Reader ra ises Pesach,  roasted shank-bone or  approx imate equiva lent . )  

 

Reader 
What is the  meaning of Pesach? 
 

Group 
Pesach is the  Paschal Lamb. In spring, new l ife  bursts forth everywhere , and 

nature 's abundance  is al l  about.  The  lamb of Pesach points to the  power of 

creation, and brings grate ful awareness of the  goodness we have  rece ived.  

 
Commentary :  The Pesach,  as noted above,  is  presented in  the B ib le  as a fest iva l  that  was 
created to  ce lebrate the exodus of  the Israe l i tes f rom Egypt  (Exodus 12:14-29) ,  but  cr i t ica l ly  
v iewed i t  is  a  re la t ive ly  la te  ce lebrat ion that  incorporates and reworks ear l ier  pastora l  and 
agr icu l tura l  spr ing fest iva ls .  The matsah,  or  un leavened bread,  exempl i f ies th is  po in t .  
Matsah has a long h is tory  in  the agr icu l tura l  communi t ies of  anc ient  Canaan as a r i tua l  food 
eaten at  spr ing fest iva ls .  In  the legendary account  o f  the exodus f rom Egypt ,  the matsah is  
made par t  o f  the s tory  as the on ly  k ind of  bread the Israe l i tes had t ime to  make:  there was 
no opportun i ty  in  the i r  haste to  leave to  a l low the dough they prepared to  leaven (Exodus 
12:34) .  
 
As observed ear l ier ,  the matsah is  here taken as a symbol  o f  courage that  meets the 
chal lenge of  ex is tence in  f reedom. 
  
(Reader ra ises matsah) 
 
Reader 
What is the  meaning of Matsah? 
 

Group 
Matsah is the  unleavened bread. By the ir exodus from Egypt,  the  Israe lites 

made it  a bread of courage . Matsah points to freedom's challenges, and the  

abiding power of valiant response. 
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Commentary :  Moror ,  the b i t ter  herb,  is  taken t rad i t ional ly  as represent ing the b i t ter  l ives of  
the Israe l i tes when s laves in  Egypt .  The Moror  serves to  symbol ize the d i f f icu l t ies faced by 
a l l  persons in  the i r  ind iv idual  and co l lect ive journeys to  f reedom. 
 
Charoset :  Th is  f lavorsome combinat ion probably  or ig inated as a  s ide d ish or  spread for  the 
matsah.  The Charoset  came to  symbol ize the c lay that  the Israe l i tes,  as s laves in  Egypt ,  
were forced to  make in to  br icks.  The Charoset  is  a lso v iewed as symbol ic  o f  the he lp that  
humans can g ive one another  in  the un iversa l  s t ruggle for  f reedom. 
 
  
(Reader ra ises maror)  
 
Reader 
What is the  meaning of Maror? 

 

Group 
Maror is the  bitte r vegetable . Yet dipped in charoset,  i ts bitte rness brings 

pleasure . So is the  struggle  for freedom turned to joy by the  community of 

those  everywhere  you have  joined together to ce lebrate  the  Pesach. 

 

 

 

VII. ELIJAH 
 
Commentary :  No scr ip tura l  f igure occupies a more prominent  p lace in  the post-b ib l ica l  
legends of  the Jews than the prophet  E l i jah.  The reasons for  such prominence may in  
considerable measure be at t r ibuted to  Scr ip ture 's  t reatment  o f  the s tory  o f  E l i jah ( I  K ings 17 
to  I I  K ings 3) .  For  one th ing,  Scr ip ture prov ides l i t t le  in format ion regard ing the ear ly  l i fe  o f  
E l i jah,  making h im a myster ious f igure,  and leav ing gaps for  a  l ive ly  imaginat ion to  f i l l  w i th  
fantasy.  Moreover ,  the scr ip tura l  account  i tse l f  cons is ts  main ly  o f  legends and mirac le  
s tor ies.  Fur thermore,  E l i jah accord ing to  Scr ip ture,  d id  not  conclude h is  l i fe  on ear th  as 
humans genera l ly  do,  through death,  but  was instead " t rans la ted,"  that  is ,  removed f rom 
ear th  whi le  s t i l l  a l ive.  The Bib le  descr ibes E l i jah 's  t rans la t ion th is  way:  "…behold,  there 
appeared a char io t  o f  f i re ,  and horses of  f i re…and El i jah went  up by a whir lw ind in to  
heaven."  
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This scr ip tura l  foundat ion supports  two bas ic  be l ie fs  that  pervade the post-b ib l ica l  legends 
about  E l i jah.  These are that  E l i jah,  never  hav ing d ied,  cont inues to  wander the ear th  he lp ing 
the poor  and d is t ressed;  and that  E l i jah is  the fore runner o f  the Messiah who wi l l  announce 
h is  miracu lous coming and redempt ion of  humankind.  These two legendary be l ie fs  prov ide 
two t rad i t ional  exp lanat ions for  the Cup of  E l i jah.  The f i rs t  is  that  the Cup of  E l i jah is  set  on 
the tab le  for  the prophet-should he choose to  appear as a guest  and protector  o f  the 
household in  the course of  h is  benevolent  wander ings on ear th .  The second explanat ion is  
that  E l i jah,  when he appears to  announce the coming of  the Messiah,  w i l l  have the task of  
reso lv ing a l l  the d i f f icu l t  legal  and r i tua l  quest ions that  have been le f t  unanswered by 
scholars  o f  the Talmud.  One of  these unanswered quest ions is  how many cups of  w ine 
should be drunk at  the Seder.  As observed above,  in  the paragraph in  "Wine,"  the number 
four  is  just i f ied t rad i t ional ly  bas ing i t  upon four  promises of  de l iverance made to  the 
Israe l i tes in  Exodus 6:6-7.  There is ,  however,  in  the fo l lowing verse,  Exodus 6:8,  s t i l l  
another  promise of  de l iverance,  "And I  w i l l  br ing you in to  the land…."  This  f i f th  promise gave 
r ise to  the quest ion whether  there should be f ive ra ther  than four  cups of  w ine drunk at  the 
Seder,  s ince i t  could be mainta ined there were f ive ra ther  than four  promises of  de l iverance.  
I t  was dec ided that  the quest ion should be le f t  for  E l i jah to  answer when he appears as fore 
runner o f  the Messiah.  Hence an extra  goblet  o f  w ine,  the Cup of  E l i jah,  is  p lace don the 
Seder tab le .  In  the event  that  should E l i jah suddenly  come to announce the Messiah,  and 
resolve as wel l  the quest ion of  the f i f th  cup,  i t  w i l l  be at  hand to  be en joyed.   
 
In terest ing ly  enough,  despi te  the popular i ty  o f  the Cup of  E l i jah,  there is  no re ference to  
E l i jah in  the l i turgy of  the t rad i t ional  Seder serv ice.  A specia l  sect ion on El i jah has been 
inc luded.  This  sect ion is  based upon the credib le  core in  Scr ip ture regard ing the l i fe  o f  
E l i jah that  the cr i t ica l  eye d iscerns through the s t rands of  legends and mirac les.  E l i jah is  
thus seen as courageously  se iz ing the f reedom to pursue re l ig ious t ru th ,  as he be l ieves i t  to  
be,  even though h is  course leads h im against  the combined might  o f  the estab l ished 
re l ig ions and pol i t ica l  inst i tu t ions.  V iewed in  th is  way,  the Cup of  E l i jah becomes a powerfu l  
symbol  for  l ibera l  re l ig ion is ts  genera l ly  in  the ce lebrat ion of  Pesach.  

 
(Door to  house may be opened to  symbol ize openness to  the sp i r i t  o f  E l i jah.  The large 
goblet  o f  w ine,  p laced near the center  o f  the tab le ,  a lso serves th is  purpose.)  
 

 
Reader 
In the  human community, freedom does not come and stay. I t  lasts, l ike  l i fe  

itse lf ,  only when nurtured by use  and care  for by courage . So did the  prophets 

of ancient Israe l,  in the  be lie fs they taught,  and the  goodness they sought,  

serve  freedom. The  might of kings could not sti l l  the ir voices, nor the  power of 

nations make them slaves. 
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Group 
Eli jah the  Tishbite  numbered among the  prophets. Walking the  wilderness of 

Israe l,  cl imbing its hil ls and dwell ing in its caves, the  moral desolation fo the  

land appeared before  him. From the  murmurs of brooks and the  whispers of 

mountains, he  drew strength to trouble  the  heart of a nation and the  conscience  

of the  world. Without concern for se lf ,  or fear of others, he  pursued justice . 

Having spoken, he  disappeared in the  whirlwind of t ime into the  e ternity of 

history. 

 

Reader 
No age  possesses all  truth and goodness. As Eli jah pursued a vision of virtue  

for his t ime, so must we  seek visions for our own. We can speak of truth only as 

we be lieve  it  to be . Thus does the  l i fe  of Eli jah challenge  us, and the  spirit  of 

the  Tishbite  dwell  among us. We raise  our cups to the  memory of the  prophet,  

and ask, in the  words of the  disciple , " I  pray thee , le t a double  portion of thy 

spirit  be  upon me." 

 

And Elisha said, "I  pray thee , le t a double  portion of they spirit  be  upon me ."  

( I I  Kings 2:9).  

 
(Dr ink f rom cup of  w ine.  Door is  then c losed;  E l i jah 's  goblet  remains on the tab le . )  
 

 
 

VIII. 
 

 

Reader and Group 
(Each person takes a b i t ter  herb d ipped in  charoset  and p laces the combinat ion between two 
p ieces of  matsah.  The fo l lowing is  then rec i ted.)  
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Reader and Group 
This was the  practice  of Hil le l  when the  Temple  was sti l l  in existence . He  

combined the  matsah with the  bitte r herbs and ate  them toge ther,  to fulf i l l  that 

which is said in the  Torah concerning the  meat roasted for the  Passover, "What 

matsah and with bitte r herbs they shall  eat i t ." 

 

Blessed is the  ground of be ing, fountain of l i fe ,  by whose  power we  sanctify 

partaking of the  bitte r herb. 

 
(Maror  w i th  Charoset  is  eaten.)  

 

[His tor ical  Reading] 

 

 

Reader or Song (Page ) 
And they shall  eat the  f lesh in that night,  roast with f ire ,  and unleavened bread; 

with bitte r herbs they shall  eat i t  (Exodus 12:8).  

 

 

 

IX. 
 

 

Reader and Group 
Blessed is the  fountain of l i fe ,  ground of be ing, by whose power we bring forth 

food from the  earth. 

 

Blessed is the  fountain of l i fe ,  ground of be ing, by whose power we sanctify 

partaking of the  matsah. 

 

[His tor ical  Reading] 

 
(Matsah is  tasted to  symbol ize that  the Seder meal  w i l l  now begin. )  
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X. 
 

Seder meal  is  served.  

 

 

 

XI. 
 
(Before the conclus ion of  the meal ,  perhaps before desser t ,  the ch i ldren are g iven the 
opportun i ty  to  f ind the Af ikomen. They are rewarded for  re turn ing the Af ikomen to  the 
reader.  At  the conclus ion of  the meal ,  the Af ikomen is  d is t r ibuted to  the group and eaten.  
This  act  s ign i f ies that  the meal  is  now complete. )  
 

 
 

XII. 
 

Reader 
 

Companions, le t us say grace . 

 

Group 
Let us praise  l i fe 's ever f lowing source , of whose  generosity we  have  partaken, 

and through whose power we come to be .  

 

Reader and Group 
Blessed is the  ground of be ing, fountain of l i fe ,  by whose power heaven and 

earth nourish and sustain all  l iving things. We are  grate ful to al l  among 

humankind who compassionate ly and in loving kindness work for the  betterment 

of the  social order.  We are  grate ful to our companions with whom on this night 

in unity we  are  re joicing in this festival.  Behold, how good and how pleasant it  

is for bre theren to dwell  together in unity.  

 

[His tor ical  Reading] 
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Reader and Group Song (Page ) 
Behold, how good and how pleasant it  is for bre theren to dwell  together in 

unity.  

 

Reader 
May this night be  visited with blessing. 

 

Group 
Amen. 

 

Reader 
May this night be  remembered in goodness. 

 

Group 
Amen. 

 

Reader 
May this night be  preserved in freedom. 

 

Group 
Amen. 

 

Reader and Group 
In the  joy of thankfulness, the  Seder of Pesach is now complete . The  Torah 

states that the  Israe lites, in a covenant made at Mount Sinai,  confirmed the  new 

l ife  the ir journey from bondage brought them. We, too, in the  journey to 

freedom we have  ce lebrated this night,  confirm a covenant,  a Covenant of 

Freedom. We re joice  in what we  and others are , in the  diffe rent and special 

person each one  is.  By mutual aff irmation of one  another in our uniqueness and 

personhood, we  hallow l ife  and rece ive  the  richness of creation. May the  

Covenant of Freedom forever guide  our destinies and the  future  of al l  

humankind. 
	  


